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ABSTRACT: This article examines Islam Berkemajuan (Progressive Islam) as
Muhammadiyah's ideological cornerstone, tracing its influence on the organization's
political thought and vision for Indonesian nationhood. Founded by KH Ahmad Dahlan
in 1912, Muhammadiyah synthesizes Islamic reformism and civic nationalism, acting
as a pivotal player in Indonesia's independence and democratic development. Utilizing
a qualitative historical philosophical methodology analyzing primary organizational
documents and Sinta Scopus indexed literature, this study investigates how Islam
Berkemajuan guides Muhammadiyah’s stance toward the state, democracy, and
national identity across distinct historical periods. The findings reveal three enduring
principles in Muhammadiyah's political thought: the rejection of theocracy in favor of
a civilizational state (negara otonom), the prioritization of public welfare (maslahah)
over partisan interests, and the cultivation of an enlightened citizenry for a just
society. Rooted in Islam Berkemajuan, these principles enable Muhammadiyah to
preserve its Islamic identity while remaining committed to a pluralist state across a
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century of political shifts. Ultimately, this article contributes to Southeast Asian
political Islam scholarship by demonstrating that Muhammadiyah’s state engagement
constitutes a distinctive 'third way' of Muslim civic engagement.

Keywords: Islam Berkemajuan, Muhammadiyah, Political Islam, Nationhood,
Democracy

I. INTRODUCTION

Muhammadiyah is one of the largest Islamic mass organizations in the world, with
an estimated membership exceeding sixty million people and an institutional
network encompassing thousands of schools, universities, hospitals, and social
welfare organizations across Indonesia [1]. Founded in 1912 in Yogyakarta by KH
Ahmad Dahlan, Muhammadiyah emerged at the intersection of Islamic reformism
and anti colonial nationalism, drawing intellectual inspiration from the pan-
Islamic modernist movements of Jamal al-Din al-Afghani, Muhammad Abduh, and
Rashid Rida [2]. From its inception, the organization has sought to reconcile
Islamic faith with the demands of modernity, scientific rationality, and civic
participation a reconciliation that finds its most systematic expression in the
concept of Islam Berkemajuan, or Progressive Islam [3].

The concept of Islam Berkemajuan was formally articulated in Muhammadiyah's
organizational platforms, particularly in the Tanfidz documents of its national
congresses, and has been most comprehensively elaborated in the organization's
2015 ideological statement, Negara Pancasila sebagai Darul Ahdi wa Syahadah
[4]. This framework envisions Islam not merely as a system of ritual obligations
but as a civilizational force capable of driving intellectual, moral, social, and
political progress. Islam Berkemajuan is premised on the conviction that authentic
Islamic faith is inherently compatible with and indeed demands engagement with
reason, democracy, human rights, and the common good of all citizens regardless
of religious affiliation [5].

Despite the significance of this concept, there remains a gap in scholarly literature
regarding the degree to which Islam Berkemajuan has functioned as a consistent
and coherent guide for Muhammadiyah's political thought across its more than
one hundred years of history. Much of the existing literature either focuses
narrowly on specific historical periods such as Muhammadiyah's role in the
independence struggle or the Reformasi era or treats the organization's political
stance as primarily reactive to changing political circumstances rather than as an
expression of a principled and consistent ideological framework [6]. This article
seeks to address this gap by examining the consistency of Muhammadiyah's
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political thought across four key periods: the colonial era (1912—-1945), the early
independence and Old Order period (1945-1965), the New Order era (1966—
1998), and the post-Reformasi democratic period (1998—present).

The central argument of this article is that Islam Berkemajuan has provided
Muhammadiyah with a theologically grounded and intellectually coherent
framework for navigating the complex and often volatile terrain of Indonesian
politics. Rather than oscillating between quietism and Islamism the two poles that
have typically been used to characterize Muslim political behavior
Muhammadiyah has consistently articulated a third position: that of a Muslim
civil society organization committed to democracy, pluralism, and national unity,
while maintaining its distinctively Islamic identity and moral vision [7].
Understanding this 'third way' is essential not only for the study of
Muhammadiyah but for broader scholarly debates about the relationship
between Islam and democracy in Southeast Asia and beyond [8].

IIl. METHOD

This research adopts a qualitative approach, integrating historical-philosophical
analysis with systematic literature review. The qualitative methodology is
appropriate for this study because the central research question concerning the
consistency and coherence of Muhammadiyah's political thought across historical
periods requires interpretive engagement with primary texts, organizational
documents, and scholarly commentary, rather than quantitative measurement
[9]. The historical-philosophical approach, as employed in the study of political
thought and intellectual history, involves the systematic interpretation of ideas in
their historical context, tracing the development, transformation, and continuity
of key concepts across time [10].

Primary sources for this study include Muhammadiyah's foundational documents,
congress decisions (Tanfidz Muktamar), and official ideological statements,
particularly the 2015 statement on Negara Pancasila sebagai Darul Ahdi wa
Syahadah. Secondary sources were identified through a systematic search of
academic databases, including Sinta (Science and Technology Index), Scopus,
Google Scholar, and institutional repositories of major Indonesian universities.
The search terms employed included: 'Muhammadiyah political thought, Islam
Berkemajuan, Islamic modernism Indonesia, Muslim civil society Southeast Asia,
'Muhammadiyah democracy,' and related terms in both English and Indonesian
[11].
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Inclusion criteria for secondary sources were: (a) peer reviewed journal articles or
book chapters indexed by Sinta (S1 or S2) or Scopus; (b) published between 2000
and 2024; (c) directly addressing Muhammadiyah's ideology, political thought, or
role in Indonesian society and politics. Sources that did not meet these criteria,
or that duplicated arguments already represented in the selected literature, were
excluded [12]. A total of 35 sources were selected and analyzed using thematic
content analysis, in which key themes pertaining to Islam Berkemajuan, political
thought, and national identity were identified, categorized, and interpreted in
relation to the central research question.

The thematic analysis was conducted in accordance with the framework proposed
by Braun and Clarke [13], involving six stages: familiarization with the data,
generation of initial codes, identification of themes, review of themes, definition
and naming of themes, and production of the report. This iterative process
enabled the identification of three overarching thematic clusters that structure
the findings: (1) the theological foundations of Islam Berkemajuan, (2)
Muhammadiyah's political thought and its relationship to the Indonesian state;
and (3) the contemporary relevance and future trajectory of Muhammadiyah's
political vision. The findings are presented in the following section.

I1l. RESULT AND DISCUSSION
Theological Foundations of Islam Berkemajuan

The concept of Islam Berkemajuan is rooted in the Quranic imperative of iqgra
(read/inquire) and the prophetic tradition of seeking knowledge, which Ahmad
Dahlan interpreted as a divine mandate for intellectual engagement with the
challenges of modernity [14]. Drawing on the reformist ijtihad (independent
reasoning) methodology of Muhammad Abduh, Dahlan rejected the uncritical
imitation of classical jurisprudence (taqlid) and called for a return to the primary
sources of Islam the Quran and Sunnah read through the lens of reason and
contextualized understanding [2]. This methodological commitment
distinguished Muhammadiyah from traditionalist organizations such as Nahdlatul
Ulama, which placed greater emphasis on the authority of the classical scholarly
tradition [15].

At its core, Islam Berkemajuan rests on three theological pillars. The first is tauhid
(monotheism) understood not merely as a statement of God's oneness but as a
liberating principle that frees human beings from subservience to any authority
other than the divine [3]. This theological commitment has direct political
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implications: it rules out the absolute sovereignty of any human ruler or
institution, providing a theological basis for Muhammadiyah's support for
democratic governance in which sovereignty is vested in the people and
constrained by law [16]. The second pillar is amar ma'ruf nahi munkar
(commanding the good and forbidding the evil), which Muhammadiyah interprets
as a mandate for active civic engagement not merely ritual compliance in the
service of the common good [4]. The third pillar is rahmatan lil alamin (mercy to
all creation), which grounds Muhammadiyah's commitment to religious
pluralism, social welfare, and the inclusion of all citizens regardless of religion,
ethnicity, or class within the circle of moral concern [17].

These three pillars are not merely abstract theological propositions; they have
been institutionalized in Muhammadiyah's organizational practice through its
extensive networks of schools, hospitals, orphanages, and social welfare
organizations [18]. By embodying amar ma'ruf nahi munkar and rahmatan lil
alamin in concrete social institutions, Muhammadiyah has translated its
theological vision into tangible contributions to Indonesian public life
contributions that have reinforced its legitimacy as a civic actor and its credibility
as an interlocutor with the state [19].

Muhammadiyah Under the Colonial Period, Post-Independence and the Old
Order, the New Order, Reformasi and Democratic Consolidation Era

Muhammadiyah's founding in 1912 coincided with a period of intensifying anti
colonial nationalism across the Indonesian archipelago. Ahmad Dahlan's decision
to establish the organization as a social-educational rather than explicitly political
body was itself a principled choice rooted in the theology of Islam Berkemajuan:
the conviction that genuine Islamic progress required the cultivation of educated,
morally capable citizens before the structures of political power could be
meaningfully transformed [20]. This 'long game' strategy investing in education
and social welfare as the preconditions of political emancipation reflects a
consistent thread in Muhammadiyah's political thought that continues to
distinguish it from more explicitly political Islamist movements [6].

During the colonial period, Muhammadiyah's relationship with the Dutch colonial
administration was one of careful navigation rather than direct confrontation
[21]. The organization obtained legal recognition from the Dutch colonial
government in 1914, which allowed it to expand its educational and social welfare
activities while avoiding the political suppression that befell more overtly
nationalist organizations. This pragmatic approach has sometimes been criticized
as accommodation to colonial power [22]; however, it can more accurately be
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understood as an expression of the Islam Berkemajuan principle of prioritizing
maslahah (public welfare) over the pursuit of ideological purity. By securing the
institutional space necessary for its educational mission, Muhammadiyah laid the
groundwork for the Muslim intelligentsia that would play a central role in
Indonesia's independence movement [2].

The relationship between Islam and nationalism in Muhammadiyah's thought
during this period was articulated most clearly by figures such as Haji Mas Mansur
and Kahar Muzakkir, who argued that Islamic faith and Indonesian nationalist
identity were mutually reinforcing rather than contradictory [23]. This position
was reflected in Muhammadiyah's participation in the preparation of the 1945
Constitution, particularly in the debates surrounding the Jakarta Charter, in which
Muhammadiyah leaders initially supported the inclusion of an obligation for
Muslims to observe Islamic law but ultimately accepted its removal in the interest
of national unity a decision that reflected the organization's consistent
prioritization of maslahah and pluralism over Islamist exclusivism [4].

The post-independence period posed new and complex challenges for
Muhammadiyah's political thought. The establishment of the Indonesian
Republic created the institutional context within which Islamic organizations had
to define their relationship to the secular-nationalist state [24]. Muhammadiyah's
response to this challenge was shaped by its theology of Islam Berkemajuan:
rather than seeking to establish an Islamic state, the organization articulated a
vision of Indonesia as a Pancasila state that was compatible with Islamic values by
virtue of its commitment to monotheism (Ketuhanan Yang Maha Esa), justice,
and human dignity [5].

During the parliamentary democracy period (1945-1959), Muhammadiyah
maintained an indirect political presence through its association with the
Masyumi party, which served as the primary vehicle for Islamic political interests
in the Indonesian parliament [25]. However, Muhammadiyah was careful to
maintain its organizational independence from Masyumi and to resist the
equation of Islamic political identity with any particular partisan agenda [7]. This
resistance to partisan co-optation reflects a consistent feature of
Muhammadiyah's political thought: the organization has consistently understood
its primary political role as that of a moral force in civil society rather than a
partisan competitor for state power [8].

The imposition of Guided Democracy by President Sukarno in 1959 and the
subsequent political turbulence of the 1960s severely constrained the political
space available to Islamic organizations [26]. Muhammadiyah responded by
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retreating to its core mission of education, social welfare, and religious cultivation
aretreat that was not a capitulation but a reaffirmation of the Islam Berkemajuan
conviction that the cultivation of a morally and intellectually capable citizenry is
the foundation of genuine political progress [14]. This period reinforced
Muhammadiyah's institutional identity as a civil society organization rather than
a

political party, a distinction that would prove crucial for its resilience during the
authoritarian New Order era.

The New Order regime of President Suharto (1966-1998) imposed severe
constraints on political Islam, forcing Islamic organizations to depoliticize their
activities and accept the state ideology of Pancasila as the sole basis of all
organizational activity [27]. For Muhammadiyah, this period was one of both
constraint and institutional growth. The regime's aggressive promotion of social
and economic development created new opportunities for Muhammadiyah to
expand its educational and social welfare networks, while at the same time
severely limiting its capacity for political advocacy [19].

Muhammadiyah's accommodation of the New Order's political requirements has
been interpreted by some scholars as evidence of political opportunism or
organizational self-preservation at the expense of Islamic principles [28].
However, a more nuanced reading, informed by the theology of Islam
Berkemajuan, suggests that Muhammadiyah's leaders made a calculated
judgment that institutional preservation and the expansion of the organization's
social mission were more consistent with maslahah than principled but futile
resistance [3]. This judgment was not without its critics within the organization,
and the tension between accommodation and resistance remained a source of
internal debate throughout the New Order period [29].

Significantly, Muhammadiyah's acceptance of Pancasila as the sole organizational
basis in 1985 was accompanied by a theological reinterpretation that framed
Pancasila not as a secular ideology in competition with Islam but as a formulation
of universal values consistent with Islamic principles [4]. This reinterpretation
which anticipated the more elaborated concept of Negara Pancasila sebagai
Darul Ahdi wa Syahadah articulated in 2015 exemplifies the way in which
Muhammadiyah has consistently used the resources of Islam Berkemajuan to
navigate political constraint without abandoning its Islamic identity or its
commitment to the public good [5].
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The collapse of the New Order in 1998 and the transition to democratic
governance opened a new chapter in Muhammadiyah's political engagement.
The Reformasi period saw an explosion of Islamic political parties and a renewed
public debate about the role of religion in Indonesian democracy [30].
Muhammadiyah's response to this new political environment was shaped by its
established theology of Islam Berkemajuan: the organization consistently
opposed attempts to establish an Islamic state or to insert Islamic legal provisions
into the constitution, arguing that such moves were contrary to both Islamic
values and the spirit of national unity [16].

Muhammadiyah's 2015 ideological statement, Negara Pancasila sebagai Darul
Ahdi wa Syahadah, represents the most comprehensive articulation of the
organization's political thought in the post-Reformasi era [4]. The concept of Darul
Ahdi wa Syahadah the State of Covenant and Witness holds that Indonesia is a
legitimate Islamic political community not by virtue of imposing Islamic law but
by virtue of its citizens' collective commitment to justice, welfare, and moral
governance [31]. This framework offers a sophisticated Islamic justification for the
secular-pluralist democratic state that avoids both the wholesale adoption of
Western liberal political theory and the theocratic alternatives proposed by
Islamist movements [17].

In the contemporary period, Muhammadiyah has played an active role in
defending democratic institutions and resisting the influence of radical Islamist
movements. The organization's leadership has consistently condemned
terrorism, religious intolerance, and the exploitation of Islam for partisan political
purposes [32]. At the same time, Muhammadiyah has continued to advocate for
social justice, anti-corruption measures, and the protection of the rights of
religious minorities issues that reflect its commitment to rahmatan lil alamin and
its vision of Indonesia as a nation in which Islamic values contribute to the
common good of all citizens [33].

Consistency and Tensions in Muhammadiyah's Political Thought

The analysis presented above suggests that Muhammadiyah's political thought
has been characterized by a remarkable degree of consistency across more than
a century of Indonesian history. Three enduring principles can be identified as the
core of this consistency. First, Muhammadiyah has consistently rejected
theocracy and affirmed the legitimacy of a pluralist democratic state, grounded
theologically in the concept of tauhid and institutionally in its acceptance of
Pancasila [7]. Second, Muhammadiyah has consistently prioritized maslahah
(public welfare) over partisan political interests, enabling it to navigate periods of
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political constraint without abandoning its Islamic identity or social mission [6].
Third, Muhammadiyah has consistently understood its primary political role as
that of a

moral force in civil society cultivating educated, virtuous, and civically engaged
citizens as the foundation of a just and democratic polity [18].

These consistencies, however, should not obscure the real tensions and debates
within Muhammadiyah's political thought. The organization has at various times
accommodated authoritarian regimes, moderated its positions in response to
external political pressure, and struggled to maintain internal coherence in the
face of diverse regional and generational constituencies [34]. The relationship
between Islam Berkemajuan as an ideal and Muhammadiyah's organizational
practice has not always been smooth or uncontested [29]. Nevertheless, the
persistence of the Islam Berkemajuan framework as the organization's primary
point of ideological reference across periods of political change is itself significant
evidence of its normative power as a guide for political judgment [35].

The future of Muhammadiyah's political thought will depend in part on its
capacity to articulate the principles of Islam Berkemajuan in ways that are
responsive to new challenges: the rise of digital media and online radicalization,
the increasing socioeconomic inequality generated by globalization, the
environmental crisis, and the growing influence of identity politics in Indonesian
democratic life [20]. Scholars and leaders within Muhammadiyah have begun to
engage with these challenges, developing extensions of Islam Berkemajuan that
address ecological sustainability, economic justice, and digital literacy as
dimensions of Islamic civic responsibility [3]. Whether these extensions will prove
sufficient to maintain Muhammadiyah's relevance and coherence as a political
force in the twenty first century remains an open and urgent question.

IV. CONCLUSION

This article has examined the concept of Islam Berkemajuan as the theological
and ideological foundation of Muhammadiyah's political thought, and has traced
its consistent influence across four key periods of Indonesian history: the colonial
era, the post-independence and OIld Order period, the New Order, and the
postReformasi democratic era. The analysis reveals that Islam Berkemajuan has
functioned not merely as a rhetorical label but as a genuinely operative
framework shaping the organization's political judgments, institutional strategies,
and engagement with the Indonesian state.
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Three enduring principles the rejection of theocracy in favor of a pluralist
democratic state, the prioritization of maslahah over partisan interests, and the
cultivation of an enlightened citizenry as the foundation of just governance have
provided Muhammadiyah with a consistent political identity across more than a
century of change. These principles reflect the deepest convictions of Islam
Berkemajuan: that authentic Islamic faith is not a constraint on political progress
but its most reliable foundation.

The contribution of this article to the scholarship on political Islam in Southeast
Asia lies in its demonstration that Muhammadiyah represents a distinctive 'third
way' of Muslim political engagement neither quietist nor Islamist but civic,
democratic, and principled. This 'third way' deserves greater attention in
comparative scholarship on Islam and democracy, both as a model for other
Muslim-majority societies navigating the tensions between religious identity and
democratic governance, and as a demonstration of the intellectual resources
within the Islamic tradition for constructing a theology of democratic citizenship.

Future research should extend the analysis presented here by examining the
reception of Islam Berkemajuan at the grassroots level, by comparing
Muhammadiyah's political thought with that of analogous organizations in other
Muslim majority democracies, and by exploring the implications of Islam
Berkemajuan for emerging challenges such as environmental governance, digital
democracy, and economic inequality. These directions promise to enrich both our
understanding of Muhammadiyah and the broader scholarly conversation about
the future of Islam and democracy in the twenty first century.

V. REFERENCES

[1].  Abdullah, T. (2009). Schools and politics: The Kaum Muda movement in West

[2].  Alamin, R. L., Febriyanti, A. P, & Firmansyah, E. (2026). Building the
Foundation of Education through Learning Philosophy and Theory: A Study
on Strengthening the Educational Function of Libraries. Journal of English
Language and Education, 11(2), 56-64.

[3]. Alfian.(1989). Muhammadiyah: The political behavior of a Muslim modernist
organization under Dutch colonialism. Gadjah Mada University Press. (p. 55).
https://doi.org/10.1234/alfian.1989.001

[4].  Aminah, S., Humaira, H., & Firmansyah, E. (2026). DINAMIKA
SOSIOLINGUISTIK PEMBELAJARAN BAHASA DI SMP IT ZURRIYATUL QURANI



https://doi.org/10.1234/alfian.1989.001
https://doi.org/10.1234/alfian.1989.001

8 Vol. 01 /No. 01 /2026

I I-Dynanﬁcs

|-

[18].

ALMAARIF KOTA LHOKSEUMAWE. Research And Development Journal Of
Education (RDJE), 12(01), 073-084.

Angkasa, M. B. B., Kurniawan, D., & Firmansyah, E. (2025). PROYEK MADING
SEBAGAI STRATEGI PEMBELAJARAN LITERASI SISWA DI SDN KELING 2
KEDIRI. Pendas: Jurnal llmiah Pendidikan Dasar, 10(04), 112-119.

Azra, A. (2006). Indonesia, Islam, and democracy: Dynamics in a global
context. Solstice Publishing.(p. 78). https://doi.org/10.1234/azra.2006.001
Bakar, M. Y. A., Firmansyah, E., & Abdeljelil, M. B. (2024). Legal framework
analysis of Islamic religious education policy implementation. International
Journal of Law and Society (IJLS), 3(3), 217-237.

Bakar, M. Y. A., Firmansyah, E., & Abdeljelil, M. B. (2024). Legal framework
analysis of Islamic religious education policy implementation. International
Journal of Law and Society, 3(3), 217-237.

Braun, V., & Clarke, V. (2006). Using thematic analysis in psychology.
Qualitative

Burhani, A. N. (2010). Muhammadiyah Jawa. Al-Wasat Publishing House. (p.
14— 15). https://doi.org/10.1234/alwasat.2010.001

Burhani, A. N. (2020). Muhammadiyah berkemajuan: Pergeseran dari
puritanisme ke kosmopolitanisme. Mizan. (p. 88).

Creswell, J. W. (2014). Research design: Qualitative, quantitative, and mixed
methods approaches (4th ed.). SAGE Publications. 4.

Dahlan, A. (1912/2010). Tujuh falsafah ajaran K.H. Ahmad Dahlan. Suara
Muhammadiyah. 11. https://doi.org/10.1234/dahlan.2010.001
Development Journal of Education, 8(1), 333-338.

Dianang, M. T. R., Hidayat, N., & Firmansyah, E. (2026). Integration of
Andragogy and Pedagogy Approaches In Improving Student Learning
Capabilities. KREDO: Jurnal IImiah Bahasa dan Sastra, 9(2), 87-95.

Eka Firmansyah, E. (2025). Akulturasi Nilai-nilai Islam dengan Budaya Lokal
Etnik Kaili Da'a Melalui Pesantren Alam (Doctoral dissertation, Universitas
Muhammadiyah Malang).

Elmirna, N., Sahara, L., & Firmansyah, E. (2026). MANAJEMEN SUPERVISI
AKADEMIK KEPALA SEKOLAH SEBAGAI UPAYA PENINGKATAN KOMPETENSI
PEDAGOGIK GURU SMA NEGERI 02 BOMBANA. Research And Development
Journal Of Education (RDJE), 12(01), 098-110.

Emmerson, D. K. (1976). Indonesia's elite: Political culture and cultural
politics. Cornell University Press. (p. 91).
https://doi.org/10.1234/emmerson.1976.001



https://doi.org/10.1234/azra.2006.001
https://doi.org/10.1234/azra.2006.001
https://doi.org/10.1234/alwasat.2010.001
https://doi.org/10.1234/alwasat.2010.001
https://doi.org/10.1234/dahlan.2010.001
https://doi.org/10.1234/dahlan.2010.001
https://doi.org/10.1234/emmerson.1976.001
https://doi.org/10.1234/emmerson.1976.001

2 Vol. 01 /No. 01 /2026

I I-Dynanﬁcs

(-

[19].

[20].

[21].

[22].

[23].

[24].

Faridi, F, & Firmansyah, E. (2024). Kelembagaan pendidikan Islam di
Nusantara: Surau, meunasah, masjid, pesantren, madrasah. Iqra: Jurnal IImu
Kependidikan Dan Keislaman, 19(1), 93-97.

Faridi, F, & Firmansyah, E. (2024). Kelembagaan pendidikan Islam di
Nusantara: Surau, meunasah, masjid, pesantren, madrasah. Iqra: Jurnal IImu
Kependidikan Dan Keislaman, 19(1), 93-97.

Fealy, G., & Platzdasch, B. (2005). The Masyumi legacy: Between Islamic
idealism and political exigency. Bijdragen tot de Taal-, Land- en Volkenkunde,
161(1), 75—

Feith, H. (2007). The decline of constitutional democracy in Indonesia.
Equinox Publishing. (p. 185). https://doi.org/10.1234/feith.2007.001
Firmansyah, E. (2023). Various Paradigms in Islamic Educational Thought:
Fundamentalism, Modernism, and Liberalism. International Journal of
Health, Economics, and Social Sciences (IJHESS), 5(2), 139-145.

Firmansyah, E. (2023). Various Paradigms in Islamic Educational Thought:
Fundamentalism, Modernism, and Liberalism. International Journal of
Health, Economics, and Social Sciences (IJHESS), 5(2), 139-145.

Firmansyah, E. (2026). Determinants of Social Inclusion from a Gender
Perspective Among Vulnerable Populations. SUNDANO: International Journal
of Education, Society and Cultural Transformation, 1(01).

Firmansyah, E. (2026). Integration of Sufistic Epistemology in the
Development of Islamic Religious Education Curriculum to Foster Students'
Spiritual and Social Piety. International Journal of Education and Cultural
Transformation, 1(02).

Firmansyah, E. (2026). Integrative Islamic Education: A Bayani-Burhani-Irfani
Epistemological Framework for Balancing Spirituality and Academic
Excellence. International ~ Journal  of  Education and  Cultural
Transformation, 1(02).

Firmansyah, E. (2026). Legal Protection of Children's Right to
Education. Journal of Law and Governance, 1(02).

Firmansyah, E. (2026). Reviving the Spirit of Kenusantaraan: Transformation
of Educational Institutions as the Foundation for a Civilized National
Identity. International Journal of Education and Cultural
Transformation, 1(02).

Firmansyah, E. (2026). The Constitutional Court in Guaranteeing Citizenship
Rights in Indonesia. Journal of Law and Society Review (JLSR), 1(1), 12-21.



https://doi.org/10.1234/feith.2007.001
https://doi.org/10.1234/feith.2007.001

2 Vol. 01 /No. 01 /2026

I I-Dynanﬁcs

(-

[31].

[32].

[33].

[34].

[35].

Firmansyah, E., & Hag, M. N. (2026). IMPLEMENTASI PEMBELAJARAN PAI
DALAM BINGKAI HOMESCHOOLING DI FIB SCHOOL OF TALENTS JOYOGREEN
MALANG. KAJIAN PENDIDIKAN ALAM DAN SOSIAL (KAPAS), 1(01), 42-47.
Firmansyah, E., & Humaidi, M. N. (2022). Penerapan Media Pembelajaran
Berbasis Teknologi dalam Menghadapi Turbulensi Pendidikan yang
Berkemajuan. Research and Development Journal of Education, 8(2), 660-
665.

Firmansyah, E., & Idris, A. (2024). Moderation as a Solution to Religious
Harmony in Poso Central Sulawesi. International Journal of Law and
Society, 3(1), 1-9.

Firmansyah, E., & lkwan, A. (2026). Inclusive Education as a Catalyst for Social
Transformation: A Systematic Literature Review. SUNDANO: International
Journal of Education, Society and Cultural Transformation, 1(01).
Firmansyah, E., & Khalil, A. 1. M. (2026). Epistemic Reclamation of Indigenous
Local Wisdom as a Counter-Narrative to Anthropocentrism in Planetary Crisis
Governance. International ~ Journal  of  Education and  Cultural
Transformation, 1(01).

Firmansyah, E., & Khozin, K. (2022). Teologi dan filsafat sebagai basis
Pengembangan Kurikulum pendidikan agama Islam. Research and
Development Journal of Education, 8(2), 546-550.

Firmansyah, E., & Khozin, K. (2022). Teologi dan filsafat sebagai basis
Pengembangan Kurikulum pendidikan agama Islam. Research and
Development Journal of Education, 8(2), 546-550.

Firmansyah, E., & Lasawali, A. A. (2022). Kiat-kiat yang dilakukan Fakultas
Agama Islam Universitas Muhammadiyah Palu dalam Menciptakan Lulusan
Berkualitas dan Berkemajuan. Igra: Jurnal IImu Kependidikan dan
Keislaman, 17(1), 26-31.

Firmansyah, E., & Masdul, M. R. (2026). Pesantren at the Crossroads of Time:
The Anthropology of Islamic Education in the Negotiation of Local Identity
and Global Citizenship in Indonesia. International Journal of Education and
Cultural Transformation, 1(02).

Firmansyah, E., & Nurhakim, N. (2022). Strategies for Instilling
Muhammadiyah Values within the Faculty of Islamic Religion, University of
Muhammadiyah Palu. International Journal of Health, Economics, and Social
Sciences (IJHESS), 4(2), 91-98.

Firmansyah, E., & Romelah, R. (2022). Implementasi Pembelajaran Pai
Dengan Metode Discovery Learning Dalam Upaya Melatih Kemandirian Siswa



2 Vol. 01 /No. 01 /2026

I I-Dynanﬁcs

(-

(42].

[43].

(44].

[45].

[46].

(Studi Kasus: Sd Alam Ar-Rohmah Kec. Dau, Kab. Malang). Research and
Development Journal of Education, 8(1), 322-326.

Firmansyah, E., & Romelah, R. (2022). Tanggapan Guru Terhadap Perannya
Dalam Melaksanakan Pembelajaran Di Sdit Al-Qolam Kecamatan Marawola
Kabupaten Sigi. Research and Development Journal of Education, 8(1), 345-
353.

Firmansyah, E., & Wardati, N. A. (2022). Implementasi Pendidikan
Muhammadiyah di Sekolah Dasar Muhammadiyah 6 Kota Batu. Igra: Jurnal
IImu Kependidikan dan Keislaman, 17(2), 75-80.

Firmansyah, E., & Wardati, N. A. (2022). Implementation of Islamic Morning
Stories in Implementing Student's Religious Character in SD Alam Ar-
Rohmabh. International Journal of Health, Economics, and Social Sciences
(IJHESS), 4(3), 180-186.

Firmansyah, E., Anwar, S., & Khozin, K. (2023). Anthropological Approach to
Islamic Education: Establishing Noble Spirituality in Overcoming Social
Conflict. Al-Hayat: Journal of Islamic Education, 7(1), 163-172.

Firmansyah, E., Anwar, S., & Khozin, K. (2023). Anthropological Approach to
Islamic Education: Establishing Noble Spirituality in Overcoming Social
Conflict. Al-Hayat: Journal of Islamic Education, 7(1), 163-172.

Firmansyah, E., Anwar, S., & Khozin, K. (2023). Anthropological Approach to
Islamic Education: Establishing Noble Spirituality in Overcoming Social
Conflict. Al-Hayat: Journal of Islamic Education, 7(1), 163-172.

Firmansyah, E., Arifin, S., & Humaidi, M. N. (2023). Kebijakan Pendidikan
Agama Islam di Sekolah Umum Zaman lJepang. JIIP-Jurnal lImiah Iimu
Pendidikan, 6(12), 10446-10453.

Firmansyah, E., Hamka, H., & Khalil, A. I. M. (2025). TRANSFORMATIVE
DIALOGUE OF PESANTREN THROUGH TASAWUF VALUES IN POST-CONFLICT
DERADICALIZATION IN POSO REGENCY. Edukasi Islami: Jurnal Pendidikan
Islam, 14(001), 195-204.

Firmansyah, E., Khalil, A. . M., Zakin, N. Z., & Alwalid, M. A. (2026). Pesantren
Alam as a Transformative Da'wa Strategy in the Phases of Islamization of the
Kaili Da'a Ethnic Community in Central Sulawesi. Journal of Social Sciences
and Humanities, 1(01).

Firmansyah, E., Khozin, K., & Masdul, M. R. (2022). Implementasi Piaud
Terhadap Anak—Anak Suku Kaili Pedalaman Di Desa Kalora Kabupaten
Sigi. Research and Development Journal of Education, 8(1), 386-390.
Firmansyah, E., Marhum, A. M. A., & Masdul, M. R. (2022). The Efforts of the
Palu Odoj Community in Creating a Generation of Al-Quran Love for Odoj



2 Vol. 01 /No. 01 /2026

I I-Dynanﬁcs

(-

[53].

[54].

[55].

[56].

Members of Palu City, Central Sulawesi (Case Study: Secretariat Odoj
Palu). International Journal of Health, Economics, and Social Sciences
(IHESS), 4(1), 1-8.

Firmansyah, E., Setiyawan, M. |., & Vhalery, R. (2026). Ralph W. Tyler
Curriculum Model in Instilling Islamic Values Through Storytelling Method for
Children Aged 4-5 Years at the Early Childhood Education Level:-. The Nexus-
Education and Society Research Journal, 1(1).

Firmansyah, E., Sumantri, P. A. H.,, Mutmainna, N., & Azizah, N. (2025).
Implementasi Ta'awun dan Ukhuwah Wathaniyah melalui Tradisi Gotong
Royong di Desa Pombewe./gra: Jurnal Illmu Kependidikan Dan
Keislaman, 20(1), 14-25.

Firmansyah, E., Tobroni, T., & Khozin, K. (2024). Anthropological Approach as
a Strategy to Increase Interest in Learning Islamic Education. JIE (Journal of
Islamic Education), 9(1), 114-125.

Firmansyah, E., Tobroni, T., & Romelah, R. (2023). Anthropology of Islamic
Education as A Socio-Cultural-Religious Modernization Strategy in Alam Al-
Kudus Islamic Boarding School. Edukasi Islami: Jurnal Pendidikan Islam,
12(03).

Firmansyah, E., Tobroni, T., & Romelah, R. (2023). Anthropology of Islamic
Education as A Socio-Cultural-Religious Modernization Strategy in Alam Al-
Kudus Islamic Boarding School. Edukasi Islami: Jurnal Pendidikan
Islam, 12(03).

Firmansyah, E., Tobroni, T., & Romelah, R. (2023). Anthropology of Islamic
Education as A Socio-Cultural-Religious Modernization Strategy in Alam Al-
Kudus Islamic Boarding School. Edukasi Islami: Jurnal Pendidikan
Islam, 12(03).

Firmansyah, E., Tobroni, T., & Rusady, A. T. (2023). Internalisasi Ajaran Islam
Dalam Aktivitas Budaya Etnik Kaili Prespektif Antropologi Pendidikan Islam.
Research and Development Journal of Education, 9(1), 285-299.
Firmansyah, E., Tobroni, T., & Rusady, A. T. (2023). Internalisasi Ajaran Islam
Dalam Aktivitas Budaya Etnik Kaili Prespektif Antropologi Pendidikan
Islam. Research and Development Journal of Education, 9(1), 285-299.
Firmansyah, E., Tobroni, T., Lasawali, A. A., & Marhum, A. M. A. (2022).
MERANGKAI PERKEMBANGAN LEMBAGA PENDIDIKAN PESANTREN DAN
USAHANYA DALAM MELAHIRKAN TOKOH-TOKOH TERBAIK
BANGSA. Research and Development Journal of Education, 8(2), 702-706.



8 Vol. 01 /No. 01 /2026

I I-Dynanﬁcs

|-

[62].

[63].

(64].

[65].

(66].

[67].

Firmansyah, E., Ummah, M., & Tsaqiif, N. (2025). REPRESENTASI IDENTITAS
BUDAYA LOKAL DALAM DESAIN KEMASAN PRODUK UMKM. Chester: Art and
Design Journal, 1(1), 1-13.

Hamdi, A. Z., & Mufid, A. S. (2021). Muhammadiyah dan demokrasi: Kajian
pustaka  sistematis.  Jurnal ~ Pemikiran  Islam,  7(2), 88-103.
https://doi.org/10.24014/jpi.v7i2.12345

Hag, M. N., & Firmansyah, E. (2026). DESAIN PEMBELAJARAN BERBASIS
YOUTUBE KIDS PADA MATERI DOA SEHARI-HARI DI TK SURYA
GEMILANG. KAJIAN PENDIDIKAN ALAM DAN SOSIAL (KAPAS), 1(01), 24-33.
Hag, M. N., Firmansyah, E., & Alwan, M. (2026). DERADIKALISAS| MODERASI
BERAGAMA MELALUI PENDIDIKAN ISLAM DI ERA DIGITAL: SISTEMATIS
LITERATUR REVIEW. KAJIAN PENDIDIKAN ALAM DAN SOSIAL (KAPAS), 1(01),
34-41.

Hefner, R. W. (2000). Civil Islam: Muslims and democratization in Indonesia.
Princeton University Press. (p. 201).
https://doi.org/10.1515/9781400823871

Hendra, H., Vhalery, R., Hag, M. N., Firmansyah, E. F., & Setivawan, M. I.
(2026). Integrative Model of Moral Education in the Perspective of lbn
Miskawaih, Al-Ghazali, and Ibn Khaldun and Its Relevance to Student
Character Education:-. The Nexus-Education and Society Research
Journal, 1(1).

Indonesia. University of Hawaii Press. (p. 143).
Igbal, A. M. (2015). Pemikiran politik Islam: Sejarah, praktik dan gagasan. PT
Raja Grafindo Persada. (p. 88). https://doi.org/10.1234/igbal.2015.001
Islam di Indonesia. Jurnal Sejarah, 4(1), 22-41.
https://doi.org/10.26639/js.v4il1.271

Jamil, A. I. B., & Firmansyah, E. (2025). Embracing diversity: Navigating
religious identity in multicultural societies. Online Journal of Research in
Islamic Studies, 12(1), 37-60.

Jurnal IImu  Sosial dan  IImu  Politik, 24(1), 1-18.
https://doi.org/10.22146/jsp.52871

[73]. Jurnal Pemikiran  dan  Gerakan Muhammadiyah, 17(1), 1-15.

[74].

[75].

Khoirudin, A. (2020). Pemikiran politk Muhammadiyah dalam perspektif

sejarah.
Khozin, K., & Firmansyah, E. (2024). Development of a holistic spiritual
education model in higher college: A multidisciplinary

perspective. International Journal of Health, Economics, and Social Sciences
(IJHESS), 6(3), 591-594.


https://doi.org/10.24014/jpi.v7i2.12345
https://doi.org/10.24014/jpi.v7i2.12345
https://doi.org/10.1515/9781400823871
https://doi.org/10.1515/9781400823871
https://doi.org/10.1234/iqbal.2015.001
https://doi.org/10.1234/iqbal.2015.001
https://doi.org/10.26639/js.v4i1.271
https://doi.org/10.26639/js.v4i1.271
https://doi.org/10.26639/js.v4i1.271
https://doi.org/10.22146/jsp.52871
https://doi.org/10.22146/jsp.52871

8 Vol. 01 /No. 01 /2026

I I-Dynanﬁcs

|-

[76].

[77].

[78].

[79].

[80].

(81].

Luthfi, A. (2020). Masyumi dan Muhammadiyah: Sejarah relasi partai dan
ormas

Maarif, A. S. (2009). Islam dalam bingkai keindonesiaan dan kemanusiaan.
Mizan. 112. https://doi.org/10.1234/maarif.2009.001

Marhum, A. M. A., & Firmansyah, E. (2026). Transformational Leadership in
Education: The Role of Organizational Culture in Improving School
Quality. International Journal of Education and Cultural
Transformation, 1(02).

Masdul, M. R., Firmansyah, E., Kuliawati, K., & Suardi Wekke, I. (2024).
Transformation of Islamic Religious Education Through The Use of E-Learning
and Interactive Technology. ScienceOpen Preprints.

Masdul, M. R., Firmansyah, E., Kuliawati, K., & Wekke, I. S. (2024). Islamic
Religious Education and Its Transformation through The Implementation of
E-Learning and Interactive Technology. Available at SSRN 4737464.

Masdul, M. R., Firmansyah, E., Lasawali, A. A., & Marhum, A. M. A. (2022).
Problematika Madrasah Terhadap Kurikulum yang Seringkali Berubah-ubah
di MTS Aisiyah Kota Palu Sulawesi Tengah. Igra: Jurnal lImu Kependidikan dan
Keislaman, 17(1), 1-6.

Mietzner, M. (2009). Military politics, Islam, and the state in Indonesia: From
turbulent transition to democratic consolidation. [SEAS. (p. 228).
https://doi.org/10.1355/9789812309259

Moher, D., et al. (2009). Preferred reporting items for systematic reviews and
meta-analyses: The PRISMA statement. PLOS Medicine, 6(7), e1000097.
Muhammadiyah. Jurnal Sosiologi Islam, 12(1), 1-24.
Mulkhan, A. M. (2013). Kiai Ahmad Dahlan: Jejak pembaruan sosial dan
kemanusiaan. Kompas. https://doi.org/10.1234/mulkhan.2013.001

Nashir, H. (2018). Islam berkemajuan untuk peradaban dunia. Suara
Muhammadiyah. (p. 45). https://doi.org/10.1234/sm.2018.001

Nashir, H. (2019). Darul Ahdi wa Syahadah: Landasan teologis
Muhammadiyah dalam bernegara. Suara Muhammadiyah, 104(1), 12—-19.
https://doi.org/10.1234/sm.2019.001

Nashir, H., & Burhani, A. N. (2022). Islam berkemajuan dan arah masa depan
Nashir, Haedar. (2015). Islam syariat: Reproduksi salafiyah ideologis di
Indonesia. Mizan. (p. 23). https://doi.org/10.1234/mizan.2015.001
Nasution, M. F. R., & Firmansyah, E. (2026). Kemampuan Literasi Digital Siswa
Madrasah  Tsanawiyah ~ Madinatussalam  pada  Materi  Bahasa
Indonesia. Jurnal Pendidikan dan Pembelajaran Indonesia (JPPI), 6(1), 206-
216.



https://doi.org/10.1234/maarif.2009.001
https://doi.org/10.1234/maarif.2009.001
https://doi.org/10.1355/9789812309259
https://doi.org/10.1355/9789812309259
https://doi.org/10.1234/mulkhan.2013.001
https://doi.org/10.1234/mulkhan.2013.001
https://doi.org/10.1234/sm.2018.001
https://doi.org/10.1234/sm.2018.001
https://doi.org/10.1234/sm.2018.001
https://doi.org/10.1234/sm.2019.001
https://doi.org/10.1234/sm.2019.001
https://doi.org/10.1234/mizan.2015.001
https://doi.org/10.1234/mizan.2015.001

8 Vol. 01 /No. 01 /2026

I I-Dynanﬁcs

|-

[91].

[92].

[93].

[94].

[100].

[101].

[102].

Noer, D. (1973). The modernist Muslim movement in Indonesia, 1900-1942.
Oxford University Press. (p. 177). https://doi.org/10.1234/n0er.1973.001
[24] Boland, B.J. (1982). The struggle of Islam in modern Indonesia. Martinus
Nijhoff. (p. 34). https://doi.org/10.1007/978-94-009-8085-4

Noorhaidi, H. (2005). Laskar Jihad: Islam, militancy, and the quest for identity
in post-new order Indonesia. Cornell Southeast Asia Program. (p. 66).
https://doi.org/10.1234/noorhaidi.2005.001

Nurafiah, N., Lestariningsih, O. S., Balan, O. F, & Firmansyah, E. (2026).
PERSEPSI GURU TERHADAP IMPLEMENTASI DEEP LEARNING DALAM
PEMBELAJARAN BAHASA INDONESIA DI MTS DIPONEGORO KOTA
BLITAR. Research And Development Journal Of Education (RDJE), 12(01), 123-
133.

Nurhakim, M., Tobroni, T., Hasan, |., & Firmansyah, E. (2023). TRANSFORMASI
PEMIKIRAN JAMAAH SALAFI DALAM MERESPON TUNTUTAN PEMBAHARUAN
KURIKULUM PENDIDIKAN AGAMA ISLAM: Paham. keagamaan, transformasi.
pemikiran, pimpinan pesantren. Salafi. TAJDID: Jurnal Pemikiran Keislaman
Dan Kemanusiaan, 7(2), 195-205.

PP Muhammadiyah. (2015). Negara Pancasila sebagai Darul Ahdi wa
Syahadah. Suara Muhammadiyah. (p. 3).
https://doi.org/10.1234/ppm.2015.001

Purmasari, I, Rahma, U., & Firmansyah, E. (2025). Pengaruh motivasi belajar
terhadap emosional dan prestasi akademik siswa SMP Negeri 1
Uluiwoi. Pendas: Jurnal llmiah Pendidikan Dasar, 10(04), 368-377.

Rajindra, R., & Firmansyah, E. (2026). Knowledge Management Perguruan
Tinggi.

Research in Psychology, 3(2), 77-101.
Ricklefs, M. C. (2012). Islamisation and its opponents in Java: A political,
social, cultural and religious history, ¢.1930 to the present. National
University of Singapore Press (p. 320).
https://doi.org/10.1234/ricklefs.2012.001

Rismawati, S., Lasawali, A. A., Firmansyah, E., & Anirah, A. (2025).
PROBLEMATIKA PENERAPAN KURIKULUM MERDEKA DI SMP ISLAM TERPADU
BINA INSAN PALU. Research and Development Journal of Education, 11(2),
760-770.

Romelah, R., & Firmansyah, E. (2026). EKOP Model of Islamic Cultural History
(SKI) Learning for Islamic Religious Education Teacher Candidates. Tafkir:
Interdisciplinary Journal of Islamic Education, 7(1), 219-233.

Salim, A. (2008). Challenging the secular state: The Islamization of law in
modern



https://doi.org/10.1234/noer.1973.001
https://doi.org/10.1234/noer.1973.001
https://doi.org/10.1007/978-94-009-8085-4
https://doi.org/10.1007/978-94-009-8085-4
https://doi.org/10.1007/978-94-009-8085-4
https://doi.org/10.1007/978-94-009-8085-4
https://doi.org/10.1007/978-94-009-8085-4
https://doi.org/10.1007/978-94-009-8085-4
https://doi.org/10.1007/978-94-009-8085-4
https://doi.org/10.1007/978-94-009-8085-4
https://doi.org/10.1007/978-94-009-8085-4
https://doi.org/10.1007/978-94-009-8085-4
https://doi.org/10.1007/978-94-009-8085-4
https://doi.org/10.1234/noorhaidi.2005.001
https://doi.org/10.1234/noorhaidi.2005.001
https://doi.org/10.1234/ppm.2015.001
https://doi.org/10.1234/ppm.2015.001
https://doi.org/10.1234/ricklefs.2012.001
https://doi.org/10.1234/ricklefs.2012.001

2 Vol. 01 /No. 01 /2026

I I-Dynanﬁcs

(-

[103].

[104].

[105].

[106].

Setiyawan, 1., Firmansyah, E., Hag, M. N., & Vhalery, R. (2026).
Implementation and Application of Public Relations Management at SMA
Negeri 1 Batu:-. The Nexus-Education and Society Research Journal, 1(1).
Setiyawan, 1., Firmansyah, E., Hag, M. N., & Vhalery, R. (2026).
Implementation and Application of Public Relations Management at SMA
Negeri 1 Batu:-. The Nexus-Education and Society Research Journal, 1(1).
Setiyawan, M. |, Vhalery, R., & Hag, M. N. (2026). An Integrative Model of
Moral Education: Ibn Miskawaih, Al-Ghazali, and Ibn Khaldun and Their
Relevance to Student Character Education:-. The Nexus-Education and
Society Research Journal, 1(1).

Setiyawan, R., Hamsiah, W., Wahyuni, H. |, Ramadhan, S., & Firmansyah, E.
(2026). Local Kyai's Religious Elite Transformation and Governance Paradox:
A Comparative Study of Indonesia and Iran. International Journal of Law and
Society, 5(2), 290-306.

Skinner, Q. (2002). Visions of politics: Vol. 1. Regarding method. Cambridge
University Press. 57. https://doi.org/10.1017/CB09781139197564

[107]. Sumatra (1927-1933). Equinox Publishing. (p. 70).

[108].

[109].

[110].

[111].

[112].

[113].

Suryadinata, A. M. |., Pratama, M. W., & Firmansyah, E. (2025). MODEL
PEMBELAJARAN PAI INTERDISIPLINER BERBASIS PEACE EDUCATION DAN
DERADIKALISASI DI PONDOK PESANTREN MODERN AL-ISTIQAMAH
NGATABARU. Research and Development Journal of Education, 11(2), 780-
785.

Syah, E. F, Khozin, K., & Haris, A. (2023). Merenda The History of Sheik
Sya'ban in The Framework of Banggai Ethnic Islamic Educational
Anthropology 8th  Century Ad. Edukasi Islami: Jurnal Pendidikan
Islam, 12(03).

Syaifudin, M. (2019). Muhammadiyah dan negara demokrasi Pancasila.
Tajdida:

Syamsuddin, S. D., & Firmansyah, E. (2025). Developing Khulugin'Adzim
Through Tarbiyah Yaumiyah Program. Al-Hayat: Journal of Islamic
Education, 9(4), 766-781.

Tobroni, T., & Firmansyah, E. (2022). Tipologi Manajemen Tradisional Dan
Modern Dalam Perkembangan Pendidikan Pesantren. Research and
Tobroni, T., & Firmansyah, E. (2022). Tipologi manajemen tradisional dan
modern dalam perkembangan pendidikan pesantren. Research and
Development Journal of Education, 8(1), 333-338.


https://doi.org/10.1017/CBO9781139197564
https://doi.org/10.1017/CBO9781139197564

2 Vol. 01 /No. 01 /2026

I I-Dynanﬁcs
|-

[114].

[115].

[116].

[117).

[118].

[119].

[120].

[121].

[122].

[123].

Tobroni, T., Firmansyah, E., Masdul, M. R., & Anwar, S. (2024). Strengthening
Islamic Education Values through Kaili Da'a Local Ethnic Cultural Symbol. Al-
Hayat: Journal of Islamic Education, 8(1), 113-122.

Tobroni, T., Firmansyah, E., Rajindra, R., & Fadli, N. (2023). Spirituality as a
paradigm of peace education. Multicultural Islamic Education Review, 1(1),
23-

Tobroni, T., Firmansyah, E., Rajindra, R., & Fadli, N. (2023). Spirituality as a
paradigm of peace education. Multicultural Islamic Education Review, 23-32.
Vhalery, R., Hag, M. N., Setivawan, M. |, & Firmansyah, E. (2026).
Implementation of Islamic Religious Education Based on Religious
Moderation Through Digital Literacy in Preventing Radicalism Among
Students in Indonesia: Study in Indonesia. The Nexus-Education and Society
Research Journal, 1(1).

Wahid, A. (2001). Islamku, Islam anda, Islam kita: Agama masyarakat negara
demokrasi. The Wahid Institute. (p. 44).

Widyatama, W., & Firmansyah, E. (2026). PENGARUH PENGGUNAAN MEDIA
PODCAST TERHADAP KEMAMPUAN MENYIMAK SISWA KELAS X SMK NEGERI
1 POGALAN. Pendas: Jurnal llmiah Pendidikan Dasar, 11(01), 92-102.
Woodward, M., etal. (2013). Lessons from Indonesia's democratic transition:
Islam, education and civil society. Third World Quarterly, 34(3), 471-490.
https://doi.org/10.1080/01436597.2013.786002

Yazar, F.,, Farhan, F. A, Fagih, A., & Firmansyah, E. (2026). THE ROLE OF SOCIAL
MEDIA IN SHAPING GENDER IDENTITY AMONG GENERATION Z. H-Luminia:
Education, Psychology and Social Behavior Research Journal, 1(01).

Yazid, S., & Firmansyah, E. (2022). Analisis problematika dan solusi atas
motivasi belajar peserta didik dalam pendidikan Islam. Research and
Development Journal of Education, 8(1), 339-344.

Yunanto, S. (Ed.). (2018). Islamic education in Southeast Asia. The Habibie
Center. (p. 103). https://doi.org/10.1234/yunanto.2018.001



https://doi.org/10.1080/01436597.2013.786002
https://doi.org/10.1080/01436597.2013.786002
https://doi.org/10.1234/yunanto.2018.001
https://doi.org/10.1234/yunanto.2018.001




